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Studies on the ethnic Chinese in Indopesia usually discuss this group of people from economic or
political perspectives. However, there are other aspects of this community tui can be explored funber.
lis this p@r, | analyze the Chinese in Indoiesia from the religious pemspective, naumely, Iskam, The
anadysis i3 based on a case study of the ethoo religious identity of Chinese Indonesian Muslims. The
Life-sarrative of seven respondents is used o3 a lers through which ways of how the ethao-religious
identities of Chinese Indonesian Muslims sre formulated and reasons of why being Chinese anpd heing
Mislims are presented in ways as such are examined. | propose that this group of people could be
catezorized into three types. namely, the syncretistic, the non-negotiating . and the negotiating.
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L. Introduction
L.1. Background of the Study

Studies om ethnic Chinese in Indonesia mostly focus on their dominant role in Indonesian
economy . or how far they as the nonpribumis are assimilated into the Indonesian (prifumis) society .
There are not many studies which ry to see this group of people from other perspectives: for example,
from religious perspective, such as Islam. Meveriheless, there are some researchers who have
condusted rescarch on Chinese Indonesion Muaslim, among others, The Siaew Giap 41993, Michsel
Jowobson { 2050, and Ubed A, Svarif {2005), However, compared to the stadies on Chinese Muslims in
other countrics ., those focusing on Chinese Muslim in Indonesio are still left behind, especially in terms
of quantity. There are @ects of this community that can be explored turther,

Discussions on the ethnic Chingse in Indonesia gunnot be separated from the cconomic and
political situation in the country . In the economic domain, the Chinese 15 considered as the minonty
group which dominates the Indonesian economy. But the fact i that the number of the Chinese
Indonesians who are rich is far less than th@oor Chinese Indonesians, and even there are Chinese who
are poorer than the pribamis, The pribamis thought that the Chinese were rich because the later
exploited the former. This assumption leads to the racial discrimination that targets the Chinese, both
the rich and the poor.

The ethnic Chinese ingdonesia were not homogenous, This group of people was in fact very
diverse {Heidhoes, 2004605, This diversity is due (o generstion, class, background, and religion af the
mambers of the commumnimy . And among the ethnee Chinese in Indomesia, Chinese Muslims are
rI![E‘I‘EFlh‘Ig 10 clserve,

! Pribswai telers i tie mdigeninis eibaic prows (s Indosesn, Now il refers 1o the pon | ndgenoes gamniges. espedally the Climese.
Thae v ol 1Basse lierne ser ok eeioum el sammeee. Heeo | ssang Dlove letres T praclical sésson osly
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The cﬂmi:‘_gu'n:a: are ulready socially marginalized for their mace and ethnicity in Indonesia.
which is culturally Lavanc@ghalay and Muslim, Yet. the Chincse Muslims in Indonesia are minority
withim the minocity. They face a second level of marginalization from within their own commenity for
their refpfious belicfs and peactices.

Iskam does not have great impact among ethnic CEnese in Indonesia, although they live in a
muslim-dominaced country. The 2000 population cemses shows that out of o total p-upulutlm of roughly
215 million, 292 million, or about 1 45% are Ind@esians of Chinese descent. In 1983 the 1ol
Chinese muslim popokation was only about 0.5% at that timse, which was itelll around 24% of the wotal
population. There are no statistical daa on Chinese Muslims in the 2000 pepolation census, and there
was a declise in the number of Indonesianzgy Chinese descent in Indonesia after the turmoil in early
199K, which forced Socharto o step Bhwn. S0 i legitimane 1o assume thar Chinese Musline still
comAnTe & tiny minonty among the ethnic Chinese in Indonesia, who either peactice traditsonal
Chinese beliefs or adhere to one of the many Christian denominations. This in itself set them apart from
the general Indonesian population @hich was shout B5% Muslims. Thus, caught between these two
groups, the Chinese Muslims were not fully imtegrated in either of them. gZvell as not fully like by any
of them. This is one reason why 1 am interested in conducting a study on Chinese Muslims in
Indonesia,

The Chinese who converted to Istam faced family opposition to varying degrees, rangmg from
resentiul iplerance to total rejection. The Chinese Muoslim converis would be alienated from relafives,
and perhaps friends, and ocoused of *betrayving” Beir race and ethnic becavse comvering to [slam
meant becoming prituends {Sutherland, Z003:6). Many families felt thot conversion o Islam in the
@3mily brought shame end disgrace tothe family name. In a study conducted in East Java, 83% of
Chinese Muslims who participated in g survey oo why they had bocome Muslims revealed that they
had been ostracized by thelr family members l:-m:a‘.l. they had converted to Islam (The, 199383},
Besides that, the prifbrnd Muslims were suspicions towards the Chingse who convered to Islam, The
former did no@ust the loter and seeused the latter of taking advantage of their conversion to [slam.,
Mevertheless. there were still Chinese who co@erted to lslam.

The conversion 1o lstam marginalized the Chinese BJuslims in relation to the non—muslim
Chinese commumity, g5 the latter was quite suspicious and bostile towands the former, thus cutting off
social ties with them. This made the Chinese Muslims” chineseness fade as they also wanted to hide
therr Chinese identitics and Chineseness. Meverheless, Chinese Muslin still faced racial
discrimination due to their ethnicity, just like any other Chinese, as they still could not hide the Chinese
physical features. And despite the assimilatory Bitiatives from the govemment, the most assimilated
Chinese could not hide their Chinese identitics as all Chinese had a special code in their 10 that
indicated that they were of Chinese descent. and thus not true-biue Indonesians. This is another reason
why I am interested in investigating the kdentities of Chinese Muslins,

Adter the fall of Soeharto in [958, there has been a new develapment (n socio-polingal and
culteeal Life i Indonesia bringing winds of chanpge. The Chinese get moee freedom than before, And
Mz resistance thiat Chinese Muslims Tace mowadays 3% mo0 s sirong as (0 esed 1o be, They are no longer
hesitant in decliming their Muoslim identaty . A the same ime, doe 1o greater peblic scceplance, os well
s the incrensed awareness towiards Chinese culture, the Chinese Muslims no longer hide their Chinese
identity . They are asserting their right to practice the refigion of their choice, as well as, to retain @Egir
Chinese culturil heritoge, Becanss of the repsons above, | om interested in comfucting o research on the
ethao-religious identity of the Chinese Indonesisns who are Muslims.

1.2. Research questions

The questions this study stempis (o address are: (1) how the ethno-religioos identities of
Chinese Indonesians. who are Muslims are formulated in certain ways; and {2) why being Chinese and
being Muslims are presenied in ways a5 such.,
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1.3 Research Ohjectives

In this research | want to gaoge the ideas of the Chineseness and identities of Indonesians who
wdcntify themeelves as Chincse and Muslims in the new socio-politicnd dimate in Indonesia and o
probe into their negotiation of their cthne-religious identitics.

1.4, Methodology

I this research T use an etlnographic approach, and the method used is gualitative. Dhata are
collectad thr@ eh participant-observation s interviews.

I uze participant-observation method o understand the social, cultural, and political contexis in
which my respondents are embedded. For this method, 1 will find occasions where [ean participate in
iy respondents” acrivity during my field research

The intervieyy are used to get more in-depth data. There are two types of interviews that 1 am
zoing o use. One is focused, open-ended, semi-structured interviews guided by interviews schedule.
This type is for those who feel comfortable with the interview . And the second type, which is for those
whio do not feel at ease with the interview . is a casoal, interview -like, “evernyday life” conversations.

In January — July 2006, [ collected the data for mygesearch in Surabaya. Since there is no
ofticial record on Chinese Indonesians who are Muslims, one of the most viable ways to find the
respondents was I:hmugh the network of the organizations of Chinese Indonesians, such as PITI, INTI
(Chinese Indonesian Association), and my own social network. Within these organizations, | found one
or two peaple who helped me introduce the respondenis. 1 also contacted the respondents through the
referral from my own social nétwork. Inthis case | use snowball sampled technique (Biernacki and
Woaddord, L9 1),

A fuest T had difficulties in fiosding the respondents whe were willing to participate in this
projest, All pessible respondents were reluctomt 10 be interviewsd ond to moke o commitment from this
project {1 mentioned it upfront that there wos o possibility 1 would meet them many times, and
participate in some of their sctivities) and mentionsd the “sensitivity™ of the project. To overcome the
refuctance, 1 promised to call them in sdvance and of course not o press them o meet in case they
were busy and not ready for the interview or the visit, even if they were willing 10 participate in my
research. And in order to lef them knew that my project was not “sensitive,” as they thought, | old
them that in this research [ was collecting the life stories of Chinese Indonesians who were Moslims. |
spread the questionniires as well, and asked them to @8 it out, and told them that the interview and
participation would be used for data verification, | also asked them to feel free to ask any questions
ghout me or my research project. And definitely 1 guaranteed them total anonymity. Data from the
guestionnaires were for surfacing the profiles of the respondents only . when 1 chose the respondents for
the intervies and participation-ohservation,

Among the many questionmines | sent, only 67 were retumed, From the 67, | chose 33 peaple
P the inleryaew, I choos g the respondent, §irmed i bave a diverss goop ol peape, mkKng o
consideration of their gender, educistion, Gumily background, and economic status, although 1did wgg
address the issves nelied to thase points, Inthe end, only @ hand{el vomber of people were willing @
participate in this project

During the ficki research | spoke 0 19 people. Al First, only two people agreed o hove their
stories recorded s the primary dain. But after much tnlk ond persunsion, six more peophe apresd (o be
my primary respondents, while the rest agreed o be my secondary respondents, They cited time
constraint that mads them voable to muke full commitment

In the first few interviews, | never went to the topic of my research directly. | had o small talk
with the respondents. a5 an icebreaker. Once 1 felt that the ice has been sufficiently defrosted, 1 asked
them about their namatives sbout their fife. | began with an adapted biographical imterview beginning
with questions such as “Could vou please tell me the story of wour life™ It afien happened that the
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respondents tricd to find coes to start. 1 told them that they could stan whenever they like and whatever
they wantzd to say first. In so doing, 1 hoped that [ did not try 1o influence the direction o’ the
interview, | also tried o be very carcful throughowt the interviews. When there were pauses, [ did not
prompe or incite amy artificial or premature responses from them. But when the pauses were oo long, |
would get the interview going by cither asking questions to clarfy something that they brought up
carier or by repeating the list phrase they said. 1 also give signals, verbally or otherwise, to them thad |
was Listening. Some respondents wondensd about the methed of the interview 1 employed. One made 4
comment: ] know that research is scademic, bat 1 really don't understand bow my fanl and eave could
belp you. You know, Loy wlk something, and another person you are poing o otesview also alk
something that is differeet fromm ay alk, That's wly [ am thinking may be, well, other people and [ talk
about widely different m--p-ic:vq.“J

I spent much of my time for the field research with my eight respondents, 1 interviewefihem,
obezrved and participated in their sctivities. | attended their religious and participated in their social
functions where [ could join, paid them social visil, and informal gathering. | sometimes also had lunch
and dinner with them, 1 kept the details of the interviews and observation, Paricipating in their
activities of simple spending some time together with them could help me verify the data 1 got from the
interview (Bogdan and Taylar, 1998). I also found occasion where | could participate in the activities
of mhumspnnd:m.li, hut my p.urricipminn and inferview were not 5o intense as those with the cight
peaple. At the end of the ficld work, | decided 10 use the narration of my six respondents and left the
other bwo. I is because in my opinion. the verification of the naratives | got from the two respondents
wis not 5o convincing o make them the primary data.
L.5. Sources of Data

This rescarch is based on prinsary and socondery data. Primary data are derived from
purticipant-observition and interviews with six people. They identify themseives as Chinese ond
Muslims, The s@ndary data are from {1} the participation-ohservation and interviews with the rest of
the respondents both Chinese and pon Chinese, Muslims and non Muslims; (2) discussions with a
pumber of people who have knowledge on the subject 1 am discussing here and with a broad network
of family and friends; (3} other publications and research findings on theones on culture, society,
ethaicity. and identity; Indonestan politics and society; overseas Chinese; and Chinese Indonesian
society.

1.6 Scope of the Study

The scope of the study is the negotiation of the ethno-refigious identitics of Chinese Indonesians
who are Musiim as well as how and why being Chinese and being Muslim are formulated and
presented as such. In this study 1 hase to limie the areas for the field research so that it §s manageable
andd can be done man in=geprh way . The respondents Tor this study were from Surabsiva, Surabaya i3
chosen becawse of the high popalaion of Chinese and Mushims (populaioen censos of 20000, Besides
rhat, the associaiicn of Chinese Muslims there is very sciive in propagating s lam, amd conducting
eeligions and Chinese langouage and culture classes. Even it has il=s own Chinese architectural styke
mosque, And another reason is that oy familianty with the location ( am from Surabsyve) could help
me baild good rappoert with my possible respondents . which could help me in conducting the field
resenrch,

2. ldentity
) concept of identity is fundamenial in the present-day sociology. A lot of scholars, among
others. Cerulo (1997, Frable ( 19971, Howard (2000, Jenkins {1996 and 1997), Sanders ( 2007),

T Tiervana on 15 Ly M6
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Worchel {2000}, focus their att:ntimal.ﬂ:: nature and formation of group identity, as well as the
construction of individual idenntics. ldentity 15 generally defined as mdividual's sense of self, group
affiliation@ggtructural positions, and ascribed as well & achieved stabes. Identity as Stuart Hall
theorizes, is "a form of representation which §5 able o constitute us a new kind of subjects, and then
therchy enable us o discover places from which to speak™ (199%0:256-7). 1 is a Kind of positioning, a
persondl keation and belonging, and is inevitably ted w the role of "Ciher™ in distlling and delimiting
a seise ol one's owin idaatity,

Identity gives mdividuals o semse of belonging and soctal existence. Tt can give people dEpnse
of security theough & sense of belonging o a group of people who have something in common. As
Jeffrey Weeks weites, “identity is about belonging, about what vou have in comnson with some people
and whar differentiates you from others, A its most bagic, i gives you 3 sense of persoral location, the
stahle core to vour individualiny™ (1990:88) In other @& ds, in the presence of other people’s different
pdentities. identity shows similarities and differences. Similarities tend o induce & 2ense of belonging,
or “belongingness” among its members of a group and differences engender “otherness.” Both
processes of belonging and othering are mseparnble, interdependent and cracial in defining one’s
sdentity, a5 Stuart Hall writes that sdentity is “constructed through splitting. Spliting betoeen that
which one is, and that which is the other™ {1991 48}, If there were no “them (other),” there would not
be "us (slf).”

Identity changes over time. Earlier understandings mentio@Ehat identity is fixed and immutable.
But nowadays it is considered vs an evolving process. Hall writes that “sdentities dre never con§ligted,
pever finished: that they are always as qnhp:uwt_',' itselfis, in process™ {1991 47). That means identity
can shift over time, due to personal experiences and social changes.

In the process of ideotification ihe struggles for idendities are centered b this threshold
“between interior and exterior, botween self amd other” (Weeks, 1990: 24}, During this process, the
expressio@of identity is inside every self. When one con achieve “a personal integnty,” then one con
represent onsself and be recognized, Withowt the recognition from other, there will not be
“bedongingness,” only “in-betweenmeass, belonging to neither in one place nor the other.” That 15 why in
his discussion on identity, Jonathan Butherford introduce the word “home.” He writes that “home i the
place where we speak from.” (Rutherford, 1990:24-26). Home 15 where the expression of identity is,

There are several levels inthe process of identification. Bradley sugeested there levels, namely,
passive identity, active identity, and politicized identity ( 19€8)25-6). Passive identity is defined as a
potential ideatity, a derivation of live-relationships, such as class, gender, ethnicity, in which the
mdividuals are engaged but not acted on, They are not particularly conscious of this passgE identity.
Pasiive identity could tum into active identity, which occurs as an assertion or a defense against the
action of others ar when the individuals are consciou@¥y being defined in a negative way. When the
assertion, defense, and rejectaon become repgular, and identity provides a more constant base for action
and when individuals constantly tha@Ept themselves in @rms of identiry, take political action and fom
gstablished collective organizations of either a defensive or affirmative naone, the active identity
btk politac zed identity,

In the process of identity construction, as some scholars wrile, ethnity plays an impociant role,
Frable { 1997) writes that ethnicity is one of the identity categonies, Howard (20060) states that thgases
of identity are ethnicity , reoe, sexunlity, pender, sge. and (diswbility, Appaoh and Gotes mention that
gender'sexuality, roce/ethnicity, and class form the “holy tnmity™ in the discourse of identity (19951

Another category that also attracts a lot of interest in identity Formation is religidggSome
scholars, among others Haddad and Lummis { 1987 ). Hammond { 1988, Gibson (1988), War§)r and
Wirtner { 1998 . Ebsugh and Chnfets (30000 . and Min and Kim (20000, have investigated the mie of
refigion in- maintaiming one s identity and solidanty. Nevertheless, they do not focus on religion an
sich.Ektead. they examine the correlation between religion and ethnicity in constructing one’s identity,
how religion plavs an important role in preserving cultural and ethnic teaditon, especially among the
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immigranis. [t gives support to firsi- generation immigrants in adjusting to the adopted homeland. and
provides & source of identity for their children. There §5 a connection between relizious and ethnic
mlentities.

Although refigion is often one of the importan chements s maintiising and preserving cthnic
culiure, it is difficalt @ determine the exact relation between the two, Willinms guestions whether
refigious affiliation is essential w the sy community or whether religious orieatation is ancillary w
ethaic identity { 1988 12-3}, People may differ i ways they focos on and integrate their religious and
ethaic identities. Some could emphasize their religious identities mone then their sthaie foundation .,
while others perhaps stress ethoie sdentities and religious institution is used in preserving their ethiie
boundaries. In this kind of situation, my research project investigates the identiines of Chinese
Imdonesiae who wee Muslims.

3. Being Chinese in present-day Indonesia

The ethnic Chinggyin Indonesia have a long history. Their presence is strongly felt beeause of
their business activitics. Durning the new order ers. the economic sector was the sector that was open for
them. Most scholars write that the Chinese Indonesians play such an important role in the Indonesian
economy that they are often dubbed as “new emperors.” Nevertheless, tigy also admit that those
overseas Chinese achieve what they have now is due o their hard work. They came o Indonesia as
poor people. bui after some time, they became successful businessmen, as a scholar formu bated, “a
persanal cfeer from rags to nches" { Sukisman, [975). But their success stories do not reflect the
reality, as not all overseas Chinese are "the new emperors,” and those stories only highlight the bright
side of the life of the successful overseas Chinese . Yet, the impactof the success stofies is so great that
they become the targel of the socid jealousy . And this culminaied in 1998, when a very big anti-
Chinese not shocked the country and the woedd.

The veor | 998 was o wotershed in Indonesia’™s history, which sterted o new chapter in its
political ond social lifggspecially for the Chinese Indonesians, Since Socharto’s downfall in that year,
Indonesia has been in transition, from an authortanan system te 8 more demdg@Pitic one. In this period,
drastic changes have token place, smong them, in the policies conceming the ethnie Chines:.

Formerly. during the “New gder” regime ( 14%66- 1998, the government adopted policies
discriminating against the Chinese. Discriminatory laws and regulations were issued o curtail the civil
and political rights of the Chinese. The government companmentalized society and created a
distinction between pritneni and penpriteomi. [t also created antagonism and conflict between pribuni
and nowpribumg.

The relation between these two groups was characterized by conflicts and tensions. Moreover at
that time, Socharto issued the policy of “forced assimilaton,” which asked the Chinese to
“indoresianize” themselves, changing their names into Indenesian-sounding names, probibiting
Chinese traditions and rehgiois pracices, The government also implementad SARA {(Indonesian
acronym for ethnic groups, relighon, rce, and inter-group) policy

The SARA policy is used [or classifying the society bised on the four calegones in order 1o
misEntan natonal secerty wd 10 prevent conflct, In tat classification, the Chinese are considerau as,
o quote Ariel Herymnio (1993), “the other,”™ and the priduemis ore “the official self”™ For the first twenty
veurs sinee the Mew Order was in power, the policy could be consadered successful. But then, in the
Enxt ten vears the Mew Order policy became o boomermng, When the democracy and openness conld
break the segrepation, the victim was the Chinese ( Massards, 19983, They were considered too olose to
power, rich, and the ones who enjoved the ecomomic pie. The momy is that SARA policy, which was
mitended 10 address the racial problem and athnic tension . tngzered the problems and tensions, and
even created a s@e-sponsored racial discrimination.

Chinese culture was depicted as having destructive influences and o5 being inappropriste fior
Indonesians . Thus, the study of Chinese language and culture was banmed. It was against the law 1o
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import any Chinese printed materials. The customs declaration form issued by the Directorate General
of Customs an@ffxcise listed “"Chinese pinting and Chinese medicines™ as prohibited goods under the
same calegory 45 “narcotic, drugs, fire arms, weapons, ammunition, Bser guns, explosives.
pomography, and co@fless phones.” Until today, the form has not beon revised.

The Chinese were nol considered an ethnicity with the freedom io maistain their cultural
heritage. Chinese people were expected w blend temselves inthe melting potof Indonesian
natsnality. They were not allowed 1o observe their holidays in publi@l)

Worse, o retain Indonesian cinzenship, Chinese descendants had ve change thesr names into
Indonesian names, and they were given special coding in therr identity cards (Keppres No.
2T Kep /L 21966 ). Oetomd {1987) notes that many Indonsesians of Chinese descent used their
Indonesian names mostly in public or when Glling out govemment-related forms, whille they still used
Chinese mames ar home and among close relatives and friemds, Indosesian names were also used 1o
save them from political discrimination in bureaucratic affairs. Unfortunately, many of thermn felt that
there was no advantage in changing their nemes becanse every time they dealt with buresucracies, they
still had to inelude their Chinese names in parentheses after the Indonesisn names. The sovernment
even issued 4 decres (Prsidium Kabinet BRI Mo, SE-(0/Prekab/6/ 1967 ) changing the tenms “Tiongkok
(7P ™ or *“Tionghoa (' 16" (meaning Chinese — in Minnan Hua dialect), which were widely used at
thar time, e the derogatory tenm “Cina” [Chinese — Following the English term, but pronounced with
Idonesion pronunciation]. As the decree was issued amidst ethnie violence in several wowns, up o this
day many Chinese — especially those who witiessed the social unrest in the 19605 — are offended by the
termm “Cira.” Lgch ways, the “New Order” marginalized the Chinese Indonesians.

Recent administrations have opened doors 1o the celebration of diverse ethn @ty and cultures.
Chinese Indonesians who used o feel suppressed during the 32 vears of Socharto’s admimstration
sudlenly found a channel 1o ¢ @ress themselves and ke 11y opportunity 1o regain their sense af
ethaicity. Befone, the Chinese wene mol comsidered an ethmicity with the freadom o maintain their
cultural heritage . Chinese {ople were expected 10 blend themselves in the melting pot of Indonesian
matwnality. Even Chinese culture was depicted as having destructive influences and as being
mnappropriate for Indonesians. Since then, Chinese cultural celebrations have got a new lease of hfen
Indonesia. Because of the new social and political climate, the Chinese are no longer hesitant in
shenwing their Chinese sdentity and the pedfeomis, who are mostly Mushim, show greater accepiance
towards the Chinese,

Adter 1998, public folerance tov@ds Chinese and Chineseness has reappeared, Lion dance
(Chinese raditional dance ) is currently a favorite wcon in private as well a8 public gathenngs, Even in
general electon campaigns, some political parties wsed this kind of dance 1o anract people. Many radio
stations broadcast Chinese songs, while almost all relewision statons air Chinese films and serials
almost every night, which become so popular among the ethnic Chinese = well 3 the non Chinese,
And some Chinese flm stars become the youth's idols, replacing their wesiern counlerparts, The new
situation has also sparked the imerest (o kearn Chinese, Currently there are countless Chinese language
programs across the country. And in some mapor cities in Indonesia, Chine@ language newspapers are
published, although their readership is stll Imited, due to the restriction of Chinese language and
culre during the seggrder em.

In September 1998, President BY Habibie issued a presidemial decree which prohibited the use
of the tevon pribur and noegreibaend o all of the foemulation of the governments” policics. The decree
alzo instructed that the bureancracy gives the seevice to the public wiliour any recial and religious
diserivanation. Even the president askedffat all laws, rules, and regulations that maght be
discrirminative in nature wers reviewed. And in 2000 President AFlurrabman Wahid issued a
presidential decree thit abolished the presidential decree No, 141967 on the restriction of Chinese
customs, wadition, and religous practices, Since then on Chinese New Year could be celebeated
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publicly. And the succeeding president. Megawati, in 2003 decided thatghin:s: New year became a
public holday.

The participation of the Chincse Indoncsians i politiczl and social life has also developed.
During the New Ordergihinese Indopestans were fearful of political associntions. This was partly duc
o the expericnce with Baperki (Ba@ih Permusyawaratan Kewargancgarman Indonesia — Consultative
Buody on Indenesian Citizenship, gpolitical movement of the 1950s and 19605 w0 integrate cthnic
Chinese into Indonesian society ), which defended the interest of the Chinese Indonesians between 1935

1965 @Y was elose 1o President Sockarno and lefi-wing and communist opanizations, only o
become a target of attsck when the political scene changed after 1965 And as for pressure groups, any
organizations dedicated o “Chinese” interests, offocial orpanizations that seemed o0 "Clinese,”
would have been forbidden. Bur after May [998, many organizations and even politieal parties that
ernphasi fe Chinese charactensnes have sprung up.

All these changes also affect the interethnic relationship betasen the Chinese and the pribumis.
Many prilbuswis now show greater scceptance toward the Chinese . Encouraged by this positive attitude,
the Chinzse Indonesians begins to struggle for their nghts and equality. But over time. the non Chinese
think that this cuphonia is *a bit tos much™ and some Chinese can detect this change, and wam
themsefes to be caretul. This situstion leads them to confusion. They do welcome that change, which
engble them to celeigte their ethnicity. But they do nod know how far they can go. or how much is too
much. There seems to be an invisible line surrounding them, and it they go beyond this line the anti-
Chinese feelmg will be rekindled.

4. Chineseness and Islam in Indonesia

Histerical reconds write thal Chinese Muslims has been'in the archipelago for centurics. It can
be traced Back on the expedition of the famous Chinese sdmival Zheng He, o Muslim Chinese from Hui
ethnic in China, in Southeast Asia in 15" century. Contrary to popular belicf, the initial entry to Islam
into Southenst Asin, an@indonesio in particular, was from South Ching { Lombard and Salmon 1993,
Stoler HM11), Even six of the nine saints whe propagated Islam in Java were from Hui Chinese
(Muljana M), These show that Chineseness and Islam at that time was not something strange or
something new ., it was a part of ancient history of gither Indonesia, although the most of the Chinese
Muslims discussed were Hui Chinese, different from the majority of ethaic Chinese in present day
Indonesia, who @ Han Chinese. But Indonesian context docs not differentiate between Hui and Han.

In 1961, Persatuan fidam Benehoa Indwmesia (PIT1), or Indonesian Association of Chinese
Muslims., was founded in Jakarta, and was initially linked to the Mufammadivah organization. PITI
wiis sefup to cater the proselyteation of the lslamic taith in Chinese Indonesian society. Its members
saw it as one of uniting the nation because [slam did not differentiate between races and ethnicities.
They also wished o show that once Chinese Indopesian became Mushims, they were completely
accepted by other Indonesian Musiims. Albough they were stll small in number, there were mode and
mong Chinese who embraced (o Islam.

Bowalays Chineseness and [slam are appavently separated and strange in social life, Being
Chinese and being Mushim are m the two apposite sides, A Chinese can’t be a Muslim, and & Muslim 1
definitely Chinese, s0is the perception of the socicty, Chinese and Islam ore socially codified, and
same scholars believe that this socal codificstion 15 due to govermment”s palicy,

After the shortive communist coup in 1965, which the government and militory believed thisi
China wae behind that, the state imposed forced assimilation to the Chinese in Indopesin. They Chiness
were asked 1o “indonesianize” themselves, and one way of indonesianizing themselves was abandoning
the Chincse raditional religion and adopting one of the religions recognized by the state, Islam.
Christinnity (both Protestant and Catholicl, Hindw, and Buddhist. Bui sdopting lslam was encouraged,

Most Chinese converted (o lslam because they wanted o avoid socinl discrimination. They
wanted a sense of security, They also hoped that by this way, they could be totally ssimilaed o and
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Eccpted by Indonesian society, as the government sdopted policies discriminating against the Chinese.
Discriminatory laws and regulations were issued to curtail the civil and political nghts of the Chinese.
The povernment comparimentalized socicty and created a distinction betwoen pribe {the indigenouws)
and naowpribwni (the non indigenows, which in Indonesian context showld be read ag “Chinsse™). [t also
|:gut|.'|:1 antagonizm and conflict between prituani and mesgprifand. A prominent Chipese Muslim said

"The Muslim commumity of Chinese descent, however, would 1.Il1.|l't'|..Bll:|:|-' become just a * Muslim
community,” and not a “separate Chinese comumunity with a mosgue.” Conversion o Islam has been
seen as 4 lastand fenal act @@inizhing touch of assimilatson (gud. in The Siaw Giap (1988:336)),
However, in the process of becaming Muslim, the ethnic Chines@vere cutting themselves off from
therr fanily, society and culiiee. Gradoally, they were more and more isolated From the non- Muslim
Chinese community. This process was reinforced by the policy of Sochario™s New Order.

When he was in power, Soeharto issued the palicy of “forced assimilation,” which asked the
@hinese to “indonesianize” themselves. prohibéting Chinese traditions and religions practices.
Conversion to Islam was & way for the ethnic Chinese to assimilate themselves into Indonesian society
(The. 19493:63-66). This was also supporied by Junus Jahja, a prominent Chinese Muslims, who wrote

7

gj' embracing 1o [lam. young ethnic Chinese experienced that immeditely they are fully

acoepted as fellow-Muslims and compatriots by ﬂlcpu:-:g:h: at large who are 9% Muslims. All

kinds of hostility and controversy as an inheritance of the past disappear. They are heartily
welcomed now and totally integrated within the community. 5o they have at lasi a permanent

“place in the sun.” This is exactly what ethnic Chinese are so looking and longing for {Leo,

15°79: 170

Aud this conversion o Ialam was seen by So@io’s Mew Ouder regime as a proof of the
sugcess of its assimilation policy. And PIT] wos also asked to change its name. It I} to drop the word
Tionghoa, which means Chinese, Thus, during the Mew Order, in 1971, it became Pesmpbing fran
Tauhid Istam (Civator of Spintual Defenders of lslam, PITI. But atter the fall of Socharta, PITI
refaunched itsell as Persarsan Idom Tionghoo Indonesia, Indonesian Association of Chinese Mueslims,
once azain. Thus, sressing the Chinese identity.

H@ause of the expenience of forced assimilation, many Chinese shunned Islam., and the
familics of the Chinese who converted to Islam showed rejection. They believed that when a Chinese
hecame a Muslim, he neglected his Chineseness and thus debasing himself. That 15 why for many
Chinese the assimilation by converting to Islam is considered as “lip hoan™ {In Mandarin: i fan - A,

i, literary: “becoming barbarian™), The sssimilation by converting 1o Islam wias not suceessfil as the
pribmis were still suspicious and show the racial atttude towards the Chinese Muslims. They thought
that the Chinese used [slom for their own benefits and interest. Thos, the Chinese who were asked to be
assimilated into Indonesian society by embracing 1o the religion adhered by the majerity and thus
cutting off their Chineseness, and yet they were not fully accepted as a “full member” of the Indonesian
sociely .

5. Ethno-Rdigious Identities of Chinese lndonesians who are Muslim

I this research 1 am focu spig om losy the Chimese Indabesians who embrace [slan consinc
thetr ethmo-religiows idemities, The way ey construct their dentities is pertinent oo understanding the
reasons why they present their being Chinese and being Muslims in ways o such,

Through the way they reconstruct their ethno-religious identities, | divide my respondents into
three groups, namely, (17 the syncr@ic, (2) the non-negotinting, and (3) the negotiating, This division is
used in putting foraard the special features of the respondents in this project, This reseorch does not
conclsde that there are thres types of Chinese Indonesians who are Muslims, i€ could happen thai there
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ure other types of Chinese Indonesians who are Muslims in different times and different places.
Mevertheless, the division that 1 use here coul@give a clearer picture of this group of people, cspocially
in Sursbaya. The division | make is based on how they act on their sense of belonging 1o cthnic
Chinese as well as to Muslim community,

5. The Synerethe

The syneretic type is exemplified by Anita and Hendra, Anita was bora in a small city outside
Surabaya in 1956, Whereeas, Hendra was born 72 vears ago in Surabaya. Both of thesy idestified
themselves ws Chisese.

People in Indoaesia are wsually perceived 2t Chisese through their physical features that are
consdered @ Chinese pliysical features, such as fairer skin cobor and slinted eyes. But this perception
s aften misleading s there are indigenous ethnic groaps. hence non Chinese, who have the physical
features considered as Chinese physical features. Davak and Minahasa ethnic groaps, for example.
Many of them wre considered as Chinese by others. There are also people of Chinese descent who hagp)
dark skin color and their eves are not slapted. They resemble prifumis. 5o by physical fzatures only. it
i difficult to say whether somebody is Chinese or not. Of course there are people who can be identified
as Chinese easily becanse of their “strong”™ Chinese physical features. 8o, in this research 1 rely on
ethnic self-identification to determine whether my respondents are of Chinese descent or niot.

In the course of the interviews. Anita and Hendra used the term Tionghoa (Mandarin: zhong
hua, P, which means Chinese, for addressing themselves, They often said "kita orang Tionghoa™
(we the Chinese ), When asked why they considered themselves as Chinese, Anita answered:

Of course Lam Chinese, Don't sk me that question silly question [leapfing ] My ethnic

backgronnd is Chinese, My faher was omginally from Hubed, China, Although my mother wis

borm here, her parents were from China, The daughier of Chinese is of course Chinese,*

Hendra added:
I knoaw why you asked me that question [ssedlieg]. Tihinkl aowadays it is &fficult (i Indonesia)
o say whether someone is Chinese or not. But well, T am Chinese. And, lvm. .. T don’t think
there are people who are not Chinese considenad themselves as Chinese. 5o 1 considered mysell
as Chinese because 1am Chinese.'

Hendra also mentioned thar his parents came from Fujian Man an (F 887 %0),

Hendra and Anpita viewed their ethnicity 4= an ascribed charnctenstics of their individweal selves,
Mevertheless, in their childhood they did not pay sttention to their Chinese sthnicity . Hendra admitted
that he rarely mingled with people other than his ethnic group, except his father’s workers, and all his
school mates were Chinese (He attended Chinese school until be finished his high school ). But it did
not mean that his social circle was limited to the ethnic Chinese only. On the contrary. Anita mingled
quite often with the non Chinese. She did not live in the area where the§l were a Iot of Chinese. Besides
that. she attended Chinese school until primary three. Then she moved to a Cathodic school. Although
the majority of sudents in Catholic schools were usually of Chinese descent, there were a number of
the non Cliliese stpdenrs. Both Hendss and Adaita did o think tha Lhiy Wit different frodm the nof
Chinese, They realized e ey were Chinese and some of the people around them were not Chiness,
Meverheless, the dichotomy between Chinese and non Chinese wis nol important as it did not bring
any difference, For Hendra and Anita, their Chineseness wos an “nseribed stotus™ (Adam and Marshall,
1946} that formed their “passive identity™ { Brodley, 1906},
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When Sochartn was in power, his regime brought winds of change. It adopted the policy of
othering the Chinese, And this kind of siuation Hendra, Anita, and most of my other respondents
started to think of their ethnicity seriously. At first, they thought that being Chinese did not make them
different from pribermis. Now suddenly they realized that they were Chinese and different from the
pribegwis . Their sense of belonging to Indonesian community was put in doubt because of the othering
process they experienced. The pew sitation hes chunged the passive idencty of the Chinese into active
wlentity, then to politicized identiny. That is why when Hessdra and Aoita converted o Ilam, tiey
retained their ethmic identity by practicing the culwral aspeets of their ethnic.

Hendra converted to Islam 10 years ago, in 1996, He was 62 yvears old at dyat ome. Priore o his
conversion, he had thowght abot Islam. aithough be wos an active member of Lae My Jiae (£ 4 )

temple in Sursbaye, He recalled;

At first | believed in Lao My Jioo. | can't remember exactly when | started io embrace
it. It was long time azo, bui definitely not since [ was a kid. | was brought up in a family aho is
ool rebigious, Perhaps it was a few vears after I got marmed,

My interest in Islam is o coincidence, Arthal time the situaton wis nof favorable for the
Chinese, The pritrenis had prejodice towards us, They had the ampression that the Chinese are
bad, But vou see, not all Chinese are bad, There are always retten apples, 1 am sure it also
happens in other ethmic groups, There ane Chinese whoe like doing the charity, helping poor
people.

My friends and 1 ofen do some charity, althowgh we are not rich, We just share
sormething that we can share, AL that time, | often organized my friends for giving donation. if
there were matoral disaster, food, e, We wsually pocled our rescurces together and send it via
i third party . We did monl there wgo o the affected area alone, We are Chinese, and those living
there were delmitely not Chinese. Him, perhaps there also Chinese, but the number was very
small. But we felt that our domation was mot delivered properly, W hiad no idea what o do,
Gomng there was oul of the question. Since then, | was interested in 1slom. 1 want 1o kivow their
religion.®

After quite sorme time, Hendea did the conversion . At first, be sand that his wife and hes family were
agmnst it, Bur then, Fater on they acoepted his decrsion, His wife still believes im Lao Mu Tiac, bin his
chikdren prefer Christamcy, It 35 mod o problem for him, He thinks that religiom is a personal probdem.
That's why he does ool trv o convert his wife and children, He said, “All religions are good. 5o i
depends on the individual himselT o choose the religion tha firs him ™

Adfter the conversson, he pol the impression that other Muslims’ epinion towards him had
changed, They considered him as their fellow, "1 think | could have a better relationship with other
Muslims,” he said.”

Anita’s conversion is different, Originally Anita believed i Chinese traditional religion. Then
she embraced Christianity . After she got marnied, she became Muslim. She said:

by husband was 4 Muslim Javanese. But be was not fanatical. That's why we could get
married, although my pareats dfiod give their consent. He never asked me io be a Muoslim. It
was my instiative that | wantc@i be a Muslim. At fiest 1 staned o leam about Islam. Although
I was o Clwistion ar that time, [felt thar T did not ger the spicitial help when | need it foom
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Christianity. S0 after learning about Islam, | found that it was good. and fitted me. Then |
decided to be a Muslim. It was & few years aficr | got married.”

But in one interview Anita admitted that if her husband was not a Muslim, probably she would no
fearm about I=lam.

Anita’s marmage did not last long. Her husband had an exira marical affair with o worsan, ansd
then later on, he married that woman illegally. Knowing that, Ansta diverced her hushband . Afwer ber
divorce, she lived alone with her son and dasghter. She was still Muslim, and so wete ber Chaldeen.
The daughter convertod o Chistianity later, to follow ber kusband' s eeligion.

Motall in Anita’s and Hendra's social circle knew that they were Muslim, although mest knew
it, or perhaps their frends just did pot care. Religion was ned necessarily impaortant in friemdship. So
Anita and Hendea said, They felt thar there was oo nead for them o proclaim that they were Muslims,
Anita continued:

Feligion is a personal matter, [t is our relatiorship with our Cod. 5o 1 don't feel the need o

prociaim that [ am a Muslims. | don’t get any benefit nor sufter from loss if the whole world

knows that | am a Muslim. Bot [ think most my friends know that 1 am Muslim. And the

acighbors know it, too. | used to go to the mosque near by to pray during the fasting month *

Hendra =said:

I chose Islam to be my religion because I think the teaching offflam fits me. But [ have io
admil that being & Muslim could help my business, especially when 1 am dealing with the
government's officials who are abo Muslins, | am runaing a travel burcan, The fact that [ am a
BMuslim helps me in dealing with the immigration officials, both ot the airpor, or in the
mmmuigration office when [ apply for 8 new passport or renew the old one on my customer’s
behalf, And 1 thisk all my Muslim friends knew that Lam also o Muslim, but | am not sore
whether my all my non Muslim friends know abo@this. Or, perhaps they just don't care. But |
often oo to mosque every Friday. So | goess they know that | am a Muslim. '

Hendra did mention that he 2ot benefits from his being Muslim, especially when he deals with the
government's officials. Even other Muslms treated him more favorably, He said, *This is the blessings
because of becoming a Muslim ™!

Both Anita and Hendra admitted that there were Muslims who were suspicious iowards them.
Both were considered as not sincere in theirconversion. Many thought they took advantage of being
Muslim, Acteally thisggps not new, A study conducted by The Siauw Grap in 1983 showed that the
pE Hans thoaght et e Chinese comveried o dslam becanse they waniad favorable trestment or
henelis

Anita’s and Hendre's narritives showed that when @verting oa new religion, that s, Islam,
they idemi fed themselves with other Muslios, They tried o develop o sense of belonging te the
Mis lim eommunity. Hendr, for example, after the conversion, he dored 1o go to places he used o
aweid , such as places where there were no Chinese or where Muslims showed hostilaty 10 Chinese. He
beleved that his Islamic identity would dilwie thet hostility, And in fact he admitied thee his being 2
Muslim helped him in his bosiness as other Muslims considered him as their fellow brother, By

¥ mgerview om 14 Febnaney 00
* Isterview o 15 Febnamry H0
" Idervaew am 5 Febnmey 2006

! Ity e e 18 Febnziry HHIG

Suprajamg |2




converting tn lslam, Anitn also tried to identify herself with the community of her hushand. They may
not be so retlective with their new religion. Nonetheless, they did the practices, to a certain degree, &=
required by their new religion.

Although they were Muoslim, Anita and Hendra seill practiced Chinese iraditions, such as
Chinese New Year and (ingming (/5% ). Hendra said:

Chinese Mew Year in China is catled Chun jie ($511), a Spring celebranion. It is not a religious
holiday. That is why the Chinese from any religions celebrate it, Originally it comes from the
agrarian cubture in China, where people celebrated the changing of the vear and scason. '

Aunrta added:

Of course [ eelebrate i, It i very importas in Chinese culbiure. When my Husband was still
with me, both of us wenl to my parents” house to pay respect, Paving respect o ouf patenis is
not against Islam.

Both comsedered that celebrating Chinese New Year has nothing to do with religions. as it 15 a secular
celebration. Meverthekess, Hendra added

On the eve of the Chinese New Year. | usually pray by using joss stick to God of Sky and God
of Earth. It 15 a part of the tradition. So [ think | have to do that. And in my opinion, praying for
good luck is not sgainst the religion.™

When confronted that it was againt Svariah (the Islamic Law ), Hendra replied.

For those who are fanatical, it may be against Syarish. Bui I see it from the praying aspect. You
shoukd realize that itis o part of te rituads. Many Javanese Muslims also dodhe same thing as 1
do. O certain Thuesday night, for example, many give offerings wthe speit. God knows what
spinit it is [lnughingly]. Even muny pray for luck in the tombs of the people who were
considerad o= holy. But they are sccepted ns normal, not against Syurish, '

Amita snid that <he aleo did the some thing in her bouse, especially after her divoree . Before, she said
that she did not do that because her husband and she usuwally left eady in the reunion dinner on the eve
of Chinese New Year. thus she rarely patticipated in praying to God of Sky and God of Earth, which is
done exactly at midnight."

Both also practiced the gingming ritual. Qing Ming 15 the day (it falls on the third month of
Chinese lunar year, usuall early April) when people go to the tombs of the deceased members of the
famly to pray. Hendra said. “1slam teaches us 1o respect our parents. Even after they pass uway, we
should pray for them. 5o it is not against lslam to celebrate Qtingming, where we pray for our
purcnﬁ."” Amity sdded:
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1 also go to my parents” tombs during Qingming. 1 believe it is not against the Islamic law. You
may aware that before the fasting month of Ramadhan, many pibumi Muslims go 1o the iombs
of their family members topray. 5o it is a part of the culture. Being a Muslim docs not mean
that you have io leave your culture, '™

She also stresses that some Javanese Muslims that she Knew also practice Javanese iraditions that some
might considered & against Syariah. She gave an example of “nyadran” ritual (N yadran comes from
Sanskeit words “Shraddha, a Hindu festival), where Tovanese peay to their ancestor. '

Agita still went 1o Chinese temples wy ask for Jucky chare She hanged red and vellow package
blessed in the temple 25 the alisman. She often consulted a temple medium. And so did Hendea. Sine
his office Faced a eoad junction. e put a mirmor with the pacture of an octagon, yinyang symbeal, and
head of & tiger hiting a knife ta avoid bad luck. All these were very Chinese practices.

Both Anita and Hendra called tignselves as Chinese and Muslim. Their chineseness wias
reflected from their ethnicity 2 well as the practice of Chinese traditions and rituals. through which
they ident fied themselves as Chinese, Yet a5 Muslims, they also dentified themselves a5 4 member of
Mislim community. They adhered to lzlam. and practiced most. it not all, its koo, Nevertheless,
religion is one the aspects that defined who they were.

Anita and Hendra showed how they reconciled their Chinese and Muslim identifies through
syncretism, the blending of Islam and Chinese traditional religions. Byncretism is not uncammon,
capecially for Muskim in Java. Islam in Java is very syncretic. It is very much influenced by Javanese
Shivaites Hindu tradition. There are =ome elemenis from Hinduism in Islam in Java (Brakel 2004,
That is why Islam in Java is different from that in other parts of Indomesia, such & in Sumastra or
Kalimantan, which is culiurally Malay, which is considered as “more 1slamic” than that in Javanese
cultere., Because of the Javascse Hindu influence, some scholars categorize Isbum in Java as Javancse
Islam, or localized Islam, or cultural Islam, Hendra and Anite followed the step of Jevenese Muslims in
the prectice of their religion, they Mended Islom and Chinese traditionsl beliefs,

5.2 The Non-nezotiating

Ema and Hendi are the example of the non-negotiating group. Erna was bom in 19538, in a small
city a few hundred kilometers southeast of Sursbays. Erna has been a Muslim since long time ago.
Whereas Hendi, who was bom in Surabaya, converted to Islam a few years ago.

Ema's physical features show that she 15 of Chinese descent. Her skin eolor 15 very fair
compared to other people, and her eyes are slanted. Evervbody who sees her definitely would say that
she is Chinese. Erna shared her story about her childhood

I wies born in & Chinese family ina small and sleepy town. My family ran a grocery shop there,
Becanse of their poor educational backgromnd, myEErents did ned speak Mandarin, although
my father could speak one of Chinese dialect, But | don't know what dialect it i3, 50 al home
wi speak Madurese, the language widely spoken in the city, Their Indenesian proficiency is md
good either,™

Aldthough they were Chinese, as tar as Eme remembered, her poremts never practice Chiness traditions,
She continwed;
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Al home my parents never practice my Chinese traditions and rituals. Chinese New Year pusses
a5 1 normal day, except that we get ang pae (714 in Mandann: hong bao, a red packet
consisting maney, 5o whenever [ think abow Chinese Mew Yeor, | am thinking about ang pac,
Mevertheless, they sometimes went (0 & Chinese temple toask for good leck soothat their
business was good. They also hanged red and vellow packets from the temple in their house n
order 1o bring prosperity luck,

S0 for Erna, her Chinese identity is just selfident fication as Chinese, her family never rarely pricticed
Chinese traditions and rituals,

Ema described her family os having indifferent sititude towards religion. Even they never puid
much attention wo baishen {754 ) and praying 1o the ancestors except praying for good luck. There was
a family altar at home with the piciures Edna’s patermal grandparents. As far a3 Erna rememberod, the
parents never prayed in Front of the altar, although occasionally | they changed the offering, some Truit
and cakes, put there. But that was fong time ago. Ema believed thar they did mot do it now, they did not
dov that anymore even before they converted o Muslim.

The city where Ema’s parents lived was a small and sleepy towmn a few hundred kibometers
southeas@ Surabaya. The majonty of the population was Madurese, who was known as consery ative
Muslim. There were only 8 small number of the Chinese in that area. Most lived in the downiown area,
the “ching town”, which consists of several sirects dominated by shops owned by Chinese. Only a
handful lived outside this arca. In Ema’s opinion, the people and the local government showed a certain
degree of hostile attitede towards the Chinese. Erna remembered a bylaw that resiricted Chinese
funenal rites. When an ethnic Chinese died. the bereaved family was not allow to bury the deceased if
the family used Chinese style coffin. The family was ssked to bury the deceased outside the area il they
msisted in using the Chinese stvle coffin. The mtionale was that Chinese style coffin was wsually very
big and it would use more space, which was very Umited in the city.

Because of this siteation, 05 well a5 their indifferent attitude towards religion and Chinese
wraditions, they decided w convert w Islam. So Erna and ber siblings, one sister and one brother were
brought ug s a Musling family . It bappened when Erna was i the 4t grade of clementary school. She
remembered this becwuse she took Islam as the religion subject, She did not teke that subject before,

In Indonzsia, all level of education, from the primary till the tertary level, religion was one of
the compulzory subjects, Students took the religion subject sceonding to their belief, But not all public
schools had teachers tesching religion subjects except Islam. Findings teacher who tasught Christianity
and Cathelicism is not so difficolt, sometimies schools which did oot have feachers teaching those twi
relizion subjects sent their students to schools which have the ressurces. But it is not the case with
Hirduism and Buddhism. Hindu asd Buddhist students usually did not take the religion subject. and
were given the passing grade for the subject in their report card {usually the grade was “s1x7). Ema
said:

It was o surprise for my school mate, both Muslim and Chinese. My Muslims friends often
asked why my family became Muslim, and accused us of currying favor with other Muslims for
benefits, and my Chinese frends said that | became “hoana™ (7, from Minan Hua dialect
which means “barbarian,” “fanzi in Manderin =~

Bui Erma nb=erved that nothing had changed in the family after the conversion. Things ranm as usual, no
changes in family diet. They did not observe halal requirement strictly. S0 Ema considered her Tamily
s non-practicing noslim.
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Ema’s religious life changed when she went to university. She moved to o bigger city near by,
to continue her study in a public universiy there. She majored in English. Because ol her friends and
social circle, she was mvolved o the “[slamic Students Association.” She continoed her stony;

I lived together with some friends. We rented a bouse wogether. My relationship with them was
close. Knowing that Tam a Muslim, but I did not know mech abot ic They ssked 10 join a
BMuslion groups in our waiversity o learn more abowt Islam, So 1 think it was not s bad idea,
There 1 joised that group, Later on, 1 also join “1slamic Sudents Assocation,” a nation-wide
O aniEalin.

She leamesd more about Telion, and the more she knew aboat Tslam, the mose determmed she wasin
embracing, and tried o follow Svanah, She said, "By learning more about Bslam, | know oy religion
better, and this leads me to a better understanding on [5lam, 5o that | can explain to others.™
MNevertheless, she did not wear the headscarf. She explained:

Wearing head=car does not make us more Islamic. (uran mentions that we have to wear

madestly and decently. Wearing headscarf is o coltural thing, not a religions one. Embracing

Istam does not mean that we have to adopt Arab culture. Besides that, | think weaning headscard

15 no switable with our ropical climate, especially here in Surabaya, where the tempemture 15

very high and humid**

Finishing her tertiary educution, Ema moved o Sursbaya in 1983 1o work, and still lived there
novw . She marmed a JTavanese Muoslim. Bat ber hsband is nominal 3uslim, who does not care about
Syarial. Her husband was o social drinker, and does follow Islomic dietary rubes strictly.

Hemdy's conversion trapectory is differcnt. He was boen in 1950 in Surabaya, He came from a
Torok family, His parents both speak Mandarin and Cantonese fleently, They attended Chinese
secondary school, His Pather continuwed his study in Nanyang University in Singapore, a Chinese
university, But ber mother did pot go to university, after finishing her high school, Hendy can speak
Mandarin gquite well, although ot so goed a5 his two older sisters (He is the youngest in the family )
@i= two older sisters went to Taiwan 10 study there. But he went to an Australian nniversity. Finishing
his bachelor's degree in engineening, he went back to Indonesia to work in his parents” faciory. About
his comeersion., he sasd:

I converted to [slam in 20000, But actually my interest in [slam started a few years before. You
know. Indonesia faced financial crisis in1997, and then political turmoil one year later. In 1997,
the company that my parents entrusted me was in financial difficulties, and not 10 mention the
sowial wirest af that tme, The workers in my company staged a protest, Evervilung was chaotic
Uanl vou experience by yoursell, you will nod know how big the burden is. Even there was time
when | turmed o drugs, Bol luckiy, when ©edd a tremd of mine, sha is also Chinese, about I
problems, e sugzpested me 1o come 106 Tunction held o his howse, 0 was actisally a Koran
study. So delinitely Islamic in nature, but the sermon was nod sc Tundamentalist like this person
[He mentioned the nome of an [slamic preacher], It sounded academic, vet could be scoepted by
comman peopbe, The one whe gove o sermon really had o charisma, | wos fascinoted. So my
friend infroduced me to him and we talked and tolked. Then 1todd him about my problem., OF
course by talking to him, my problem woold ot disappenr and the sobation was there on the
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table. But by talking to him, at least | could ket out my hostility. So since then on, [ often talked
to him whenever | had a problem and necded a pair of cars.™

The person that Hendy talked about was an Ustad (literary: teacher), an Islamic preacher. When Hendy
about his problems and burdens to this Ustad, this Ustad did not preach and ask him (o conven o
Islam "He did oot mention any words about proselytization, and he also did oot say somehing bad
abour other religions™ Hendy widded ** Because of this aympathetic atitude, Hendy wanied w know
more ahout lalam.

AL first, he did mod have the intention teembrsce Islan. But the mome be kiew PEhe o he
was interested. Then after two vears, e became a Muslim. And as other Muslims did, he prayed five
times & day . ired o Fast durng the fasting month, and ded what Tslam eequired the Muslim o do. By
deving 20, Hendy constructed his Muslim identiry.

Hendy felt that he was lucky because he did not live together with his parents. And until now,
the parens did not know that he is 3 Muslim. He said

1 am fortunate, [ think. [ don't live with my parents. S0 my parents do not know my conversion.

My tather is not religious. But when he is ina good mood, or when he has a problem be goes to

the temple. My mother regulariy visits the temple. But they never talk about religion tous. |

think they give thewr children freedom in choosing the religion the childres wan to choose.

Mone of my sisters go to the temple. They are Chnstian now. But well, | don't think they accep

the religion of my choice. They have a pegative opinion aboul Muslim. You know, Islam is

always associated with backwardness, with violence. Perhaps the Muslims they know are our

factory workers and our domestic helpers, whom they call fanged and fanpe |8 3 and 37485

Mandarin words which lHterally mean “batbanan devil” and “barbarian women™] and

bureaucrls who are money gobblers.

Hendy's paremts” opimion and also the opimion of many Chinese show that they do not trust the
pribmis . Both the Chinese and the prifuemis have prejudice towards each other { Suprapine, 2005]. In
thewr opinion. the pribureis weee superficial and nsincere. they act nice 10 the Chinese if they want
sonething from the later, The pritwomis are alse considered as boot-licker. They are avaricious for
poeation and power. They are also clever in mking advantage of ather peaphe for their owin benefic. The
prifowes are considered as money gobblers. That™s why the Chinese should nat be too close to them.

There wre Chinese who believe that peibeos are hypocrite, They ook so religions and pious,
bt their relagions and pious appearance 15 just a cover for therr greed and cormupted act, In this case,
ey said thar the Chinese, though may be much less religions and prous than pribere, are than betler
prifomi, The Chinese adopted the humanistie valves and practiced them in ther live. This also affects
their opinion wwards Bslam, the religion the most peiuswiy embrace,

The pribyeris, Mislim and non Muslim, also have the prejudice owards the Chinese, They
think that the Chinese are insincere and deceitful, It is difficuln to trust the Chinese, They always have
hidden agenda. They act nicely if they need favor. The Chinese ane also considered as economic
animals, whoe “colonize™ the prifeoris economically and did not have social concem. The Chinese are
rich because they know how 1o muake use of cormupied peifsend officials. Bribery and corruption sre
alwiays associated with the Chipese.

The peibarnt Muslims think that the Chinese are bad because the later do ot coafonm to the
first"s religious value. Some said that the Chinese liked eating potk, the thiag that their religion
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considered as forbidden. And Chinese are infidel. Becawse of this kind of environment, they disliked
the Chincse, and considered that all Chinese are bad.

Because of the prejudice they had towards Muslims, and hence affected their opinion about
Islam, Hemdy did not tell his parents sbout his conversion, He said

I have not told my parents sbout my conversion. I don’t have any plan o el them, at beast now.
Although they are open-ninded, 5 i the case of my siters” conversion o Christianity, [think
they cannot socept that Tam a Muslim ¥

B0 at least. at this point of his Bfe, Hendy ded mot el his parents abour his new religioon.
Adthough Hendy embraces Islam, a religion associates with non Chinese, without any hesitation
B still identifed himsalf as Chinese, He sasd

The fact that I am s Muslim has nothing 10 do with being Chinese. Mo matter how ., [ am seall
Chinese. 1 know that Islam is always associated with non Chinese. But you see, [slam s a
religion, and Chinese is a race. ¥ou cannot compare and contrast them. They are two different
matters. | understund whyggople still draw a line between Chinese and Islam, but it is wrong.
Although | am a Muslim, I stifl practice Chinese traditions. | celebrated Chinese New Year, |
also join my parents to go o the tombs of my grandparents oo (ingming day. But of course, |
don’t do things that are forbidden in Islam, such as ancestors worship or praying to Chinese
gods in the temple ™

Through his participation in the celebraton of Chinese traditions, Hend @unaintain his Chinese identity.
Hendy reffocted what Adam and Maeshall (1996} write, rites and rituals cause individuals w reflect on
their behovior ond identity. He explain further

If 1 am asked who 1 am, definitely | sy that | am Chinese, There is Chinese blood in me. And |
canmot change it. Like a saying, onee Chinese always Chinese. But my religion i Islam. And
Istam does not change my ethnic, Beligion cannot change somehody’s ethnic, people can
change their religion. | am “orang Tonghea Muslim®™ {Muslim Chinese) ™

For Hendy, his ethnic comes first. That §s why he stressed that he was Chipese. And 1slam was his
atiribuce.

His attitwde was different trom Ema. Ema said that she was Chinese becanse her parents were
Chinese. her ancestors were also Chinese. She knew nothing abowt Chinese tradition and culture. She
expressed no inmerest when asked whether she would like 1o keow more about Chinese tradition and
culoare, alithough she said that i1 was fun to see e festvity of the cebebrition of Chiness MNew Year, (o
see Chinese dragon and Lo dance, She said, =1 prefer 1o be called & & Mushm, My religion is 18lam,
s 0l cotirse §am a Muslim, And coincidemally, ethnically | an Chinese, So il [ describe mysell, | an
Chingse Muslim™ From her statement, it con be infermed that she considered herself o Muslim, snd
Chinese is just the attribute, This con also be seen from the term “As 0 Muslim, 1., .., she frequently
used for referring to herself duning the imervicws,

Although Hendy and Ema view their ethine religioos sdentity differently. they hove something
m commman, They are not very concemed with the label *Muoslmn,” in the sense that they would
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probably not public pronounce themselves s Muslim. They chose net to negotiate their Muslim
wientity al least for the time being.

Hendy, for example, does not tell his parents about his new religion. Another example of
Hendy's non-negotiating straiepy was that be pretends o be a vegetarian when he was having meals
with his parents and relatives. Thus he was able 1o avoid the double bind silwation of having non halal
foxodl offered foo him where i7 he comumes it, be would be threatening his Muslim identicy. Apd i he
refuses i, he would face confromtaiion with his parents.

Ema, who works 0= an isurance agent, also ook the same attitude . She said that religion is
very peesonal. "1 don't need to go sround to well anybody that T am Muoslim. It is between me and
God.™ ' In her work., she often gets along with many Chinese, masy of whom are not Muslim. Since
her friends never ask about her religion, there s oo need for her to alk shout hee religion. Her noa-
negiating armitinde could also he seen when she was asked what would happenad if she was asked o
eat non-halal food.

Once my fnends, who don't know that | am a Muslim asked me to accompany them o have
meals in 8 congee cating house, which was famous for its pork porridge. 1told them that [ don’t
like pork. instead of telling them that 1 am Muslim *

Mot all Ema’s tnends, especially those from Chinese background know that Erna s a Muslim. Her
reason of not telling them that she is & Muslim is:

Well, simply I don’t want to go for a lengthy explanation of my Muslim background. ¥ ou see, 1
took very Chinese. And most of them, both Chinese and Non-Chinese may be very curious why
I become a Muslim. Chinese Muslins are still considered as strange.™

Meverheless, she snid would admit that she was 2 Muslimoof she wes asked her religion. Mot telling
others directly that she believes in Islam i= just o matter of convenience, o way of not letting others to
challenge her Muslim identity.

1 classify Chinese Indonesians Muslims who adopt thes kind of attitode into the non-negotiating
group. And within this group. [ divide them into two. namety, the Muslim Chinese . who emphasize
more on their Chinese identity , and Chinese Muslim, who believes that their Muslimness precedes their
chineseness.

Hendy's and Anita’s non-negotiating attitude may stem from the stigmatization they
experienced. From the Chinese pomt of view, they might be considered as “betraying”™ their ethnicity
and becoming unchinese. From the Muslhm point of view, they might be accused of being insincere and
deceitful, aml taking advantage of being Muslim. This results in their atempt o “conceal” thear
pE L adentiny, that is, theough their non-megotianng stnce,

5.3 The Negotiating
The negotisting group is those who actively negotiale their ethne-religious identity, their
Chinese as well as Muslim identitics, My respondents whio ore exemplificd this growp is Danny and
Hartono, Both were bom in Sumbayo, Danny wasbom m 1950, while Hirtono was bomin 1961,
Danmy's parems were locally bom Chinese. He &d niot know which generstion he was in
Indonesia. They believe in Sam Kouw Hui (in Mandorin: = # £}, 0 mix of Buddhism. Confucianism,
awind Draoasme. He did aot cemember when he was interested in Talam. [ waes because Sam Kaow Hui
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cannot fulfill his spirimal need, he said. And he foand that 1slamic teaching could help him find the
zoal of his life. Through a friend of his. be staried to leam shout [slam, and in 1998, he became a
BMislim, At first his wafe (who belieye in Sam Kauw Hui) and childrens {twe sons and one daoghter
who are Chrisitiansy showed their objection, but he said that now they could accept his conversion o
Islam, althowgh they still hokd their respective religions. His parents passed away before he converied
tor Islam. He said.

A faese, my family could nat sccept my conversion, especially my children. Bur I told them that
religion is o personal problem. That is what Dhink. Asd because of that, [ give my children
freedom to choese any religions they like. Finally, my wife could sccept it, while my children
still show a kind of disappeoval. Perhaps because they are Chrixtians

Danny stressed that probably because his Children were Chrstian, they showed stronger rejection
towards his comversion.

During the early years of his conversion, PITI did not have its own mosque. so he went to any
mosques he liked. At first, non Chinese Muslims saw him with a strange look in their face. But they
showed their respect when they knew that he could perform the shalat {1slamic pruyer) well. and did all
the ritual comectly. He felt that being o Muslim could help him build a good rapport with the pribumis.
He =aid:

Embracing Islam is & good way for us. the Chinese, to have a good relationshi p with the non
Chinese. My employees now book at me with a more favorable view. Even when | deal with the
burcavcracy, | can sense their mone favorable attiude w0 me. So it also greases the wheel of my
busincss. This is the blessings from Allah.®

He alse cited an example of “'the blessings from Allsh,” Onee he got a traffic ocordent, The car he
drove hit n motercyels driver, The mob was abowt to hit and punch him, and perhaps w byneh him, i
did mot happened when they knew he was a Muslim.,

Hartono was from forok family * His parents were locally bom Chinese. but his grandparents
were from China. He has relatives in China, and brothers and sisters in Taiwan. He explained his
family backgrmund:

Although my parents were locally born Chinese . they practiced Chinese tradition and ntuals

faithfully. They often went to the temple to pray, especially to ask for blessings and luck. They

sent their Children to Chinese schools. They hope that education in Chinese school could
inculeate Chinese values to their children. ™

Because of his education (he was ableé o complete Chinese high school ), he wis well-versed in Chipese
racirson ad culiune,

® Imterview o 16 Mearch 2000
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Like Danmy. he could mod remember exactly when he developed his interest in Islam. He said
that his imterest in 1slam had mothing to do with the spintual void in bis fite. AS far ss he could
remember, he started being intercsted in Eslam because of his business associses. who later became his
fricnids. In his business, be often dealt with the pribesri Muslims. He became Muslim in mid 19990,

Ax it has been the case with other Chinese Indonesians who converied o Islam, at first his
family voiced their disapproval. Buc later on, they could accept his decision. His wife became a Muslim
a Few vears ago, but his tvo Childres stll believed in Chrastianity. Describing his family, Harmono ssid.

At faest | was the only one i the family who wos o Muslim. But years later, my wife followed
my 2iep o be a Muslim. My childres were still Christians. 1 wish they could be like those
vaung people [he pomted 10 oa photogeaph hanging on the wall, which showed some voung
Chinese Indonesian Muoslims and him], Bul it is ap o them, They are free (o choose any
religions they like. As a father_ all 1 can do is just praying ¥

But it seems that Hartono's wish does not come true, at least now, or in the near future. His oldest son
prayed and hoped that (Crod would enlighten him sp that he understood that Jesus was the only way to
sl vation.™
Like other respondents, Danny ) Hartono treed to leam morne sbout 1slam in the carly years of
their conversion. As ime wenl by, they began to develop a more concrete, cognitive conception of their
refigiouf) identities { Johnstone 200 ). They viewed religion as an kdentity that they constructed.
Ancther factor that coniributed o and resulted from the increase religiosity and religious
sdentification i§Jricnds and social circle who were also Muslims. Danny and Hariono said that their
fellow Muslim [mends playald 4 mole in constructing, reinforcing and reaflirming their religious identity.
Bllecy said that ey feamt more about Dslam together with theiw Chinese fricnds who were also Muslims
singe they were going through the same process of relighous exploration. And that helped them in the
construction of their religiovs identity, That is why they became PIT] @mbers. They felt that PIT] was
impertant in helping snd reaching out Chinese Muslims, It could of fer an orgenizational and social
setting in which the Chinese conld collectively examine {ff¥itic sspects of Islam and the meaning of
heing Chinese and Muslim, as Ammerman (2003) writes that religious organizations could provide a
safe environment for discussing and practicing beliefs and wltimately constructing religious identities.
Dranny s,
A owe know . many Chinese do not feel at ease with the Favanese amd other indi genous ethnic
aroups here. Sa it is difficult for them if they want to know more about 1slam but there are an
classcs that cater for them. That's why PITI establish the Islam classes, especially for the
Chincse. Since the teacher is Chinese, and so ane the participants, 1 think those who want to
beam more about [slam will feel more comforable,™

Hartono added,

People bere still have o wrong idea. 15 youw are Chinese, you cannod be o Muslim, There e
Buslims in China, Many people, especianlly in Indonesin are not awire about this foct, Islam is
on imtemotionil religion, That is why PITLwos established, Its main objective is introducing
Iskam to the Chinese in Indonesin*'
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By participating in PITI, known as the organization of the Chinese who embrace IsI@h, both Danny
and Hartono, negotiated their identitics as Chinese as well as Muslim. They wanted o show that 1slam
and Chinese are two different things, Islam is a religion, and Chinese is an ethnic group.

Their opinion that many Indonesions stll hove a wrong idea about lam and Chinese i true.
Ome Chinese said, “Once you become a Muslim, you are not longer a Chinese, Why would a person
still want to be a Chinese when he becomes a Muslim?™'* The underying ssumption here appears to
be that s “Chinese”” is diametrically opposed to s Muslim, Asnd Being Muoslim dilutes one’s Chinese
sdontity. And a Javanese alao wonder, “How come a Chinese believes in Iskam?™ This thewght also
reflects his idea that Chinese and lslam cannot be “together,” They believed that duis kind of perceprion
shiinld be poctifiod.

Dranny s Hartono eonstrocted thedr Chinese and Muoslim identities. But they lave differences
in the priarity. Danny believed thar although he was a Muslim. be was still a e blue Chinese. He
smid:

Some Chinese believe that when a Chinese converts o Islam. he will lose his chineseness,
Some pribumis, especially Madurese think that A Chinese cannot be a Muslim, and even if he
becomes & Muslim, he 15 not Chinese anymore. That's not true. | am a Muoslim, but 1 am =till
Chinese *

Dranny =aid that he was a true blue Chinese, and as & Chinese he still practices the Chinese traditions
and rituals. But unlike Anita, he is selective in this matter. He & practicing Chinese fdtuals that are not
against his religion. He is like Hendy. He said, "1 am still celebrating Chinese New Year and
Qingming. [ still pay respeciio my parcnds, but of course [ do oot do things that are not in line with
Islam, such as, praying 1o the ancestors, using joss stick "™*

Ope interesting thing abowt Danny was that in order o show his Chinese Identity, he wore a
Chinese Hui white hat, when he @gnt 1o the mosque for prayer, He did not wear the Malay-Indonesian
black hat (senghok) and sarpng (@ large sheet of fabric wrapped around the waist and wom as 3 kin
for men in Indonesia when they are going 1o the mosque for praver). By =0 doing, he wanted o show
that being a Muslim was not equal to being o Javaness or Malay, or iny other ethnic group in
Indonesia.

Hartono agreed with Danny . He said he also still practiced some of the Chinese rituals that were
pot against Islam. But as a Muslim, he believed that the Mushim part should be given weighaze more
than the Chinese part. While Danny preferred to call himself as Muslim Chinese, Hartono liked 1o be
callsd Chinese Muslim. He said:

A a Muslim, [ believe | shoukd identify myself ficstas o member of Muslim community, We
live In Indonesia, and the magority of the people here ane Mustim. It is beter o identify
ol ves with them. Iin aware that | am of Chinese arsgin. But, E!U!llbﬁi:l_!l' o TEn Creaes i
problem, especially [or the Chimese, who are cormsidered as a foreign ethnic growp here,
Identifving vurselves with fellow Muslims could help build & sease of belonging o one
community **
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In Hartono's opinion, constructing Muslim sdentity was more important than constructing Chinese
Identity . Chiness identity &5 there already, within him. Everybody could see that, but that was not the
case with his Muslm identity. Therefore. he prioritized the Muoslim identity.

6. Conclusion

The findings of this research support previous studies on the beterogensity of the Chinese
Inedonesiams . The heterogencous nature of this group of people is formed by, among othees, different
family background and experiences in their lives. Differences i viewing religion and clhnicity also
contribute o the diversity of the Chinese i Indonesia. These differesces influence the way they
construfl and reconstruct their identites.

The concepruaization of idenicy is adways circumsenibed with the @erlapping and protean
porms around them, that are infleenced by the meraction berween the Self and the Oiher, The
enunciation of the Chinese Indonesion identity by extemal parties is always stereotypical. They are
regarded 2= “exclusive,” cconomically, politically, socially, and culturally . Economically spedking,
they dominate too much. Fn]ititﬂl'ﬁpl:.ﬂki]‘ll’; they do not want to be involved in anything bt
economy. Socially speaking, they withdraw from the general community and creste their own
fortresses. Culturally speaking . their middle kingdom mentality makes them think that Chinese culture
i the most civilized culture in the world. This stereotyping leads to the alienation of the Chinese from
the society where they live. And this slienation 5 alse reinforced by the policy of the New Order
regime )

When the New Order regime was in power. it issued 8 policy of forced assimilation. All
Chinese were asked 10 "indonesianize” themselve@lo leave Chinese traditional religion, and o sdopt
one relighon that the state recognized. And lslam. the religion of the majority of the population was
promoied. This resulted in the Chinese” wrong perception towards [slany and the poeple’s wiong
perception towards the Chinese who embraced Islam, Becouse of this situation, many Chinese whi
embroged Islom were hesitant in showing their Chinese identity, But after the fall of Socharto, there
was g new development in social and political life. Indopeskan community show greater acceptance
toweards the Chinese.

This study highlights the process of the construction and negotisgtion of the ethmo-religious
identitics of Chinese Indonesians who are Muoslims. Based on the interview with the respondents, this
study proposes three categories of Chinese Indonesians who are Muslims, samely. the syneretic, the
non-negmiating, and the negotiating. The syncretic practices 1slam and Chinese traditions and ritwals.
The non-negntiating and the negotiating practice Islam and are selective in choosing the Chinese
traditions and rituals that they also adopt. The difference between them is that the non-negotiating is
not assertive in proclaiming their religions identitics and thus avoid the challenge on the construction of
their identity, Whereas, the negotiating asserts their ethoo-religious identities, Furhter, the last two
groups can be categorized further into the Chinese Muslim division, which stresses on the religions
slentty, and the Muoshim Chanese division, which ]}TIUI‘i]iRE& chaar b slentiy .,

The study comtaing several limitaiions, one of which it observes the Chinese m Surabayi, which
= culturally Eastern Javaness { Dominant Javanese colture mixed with the oulture of other ethmic groups
in Java), It docs not address U actors of gender. education, as well as economy.

Based on the findings as well as limitations of this stedy, There several recommienditions for
furiher reseanch. First, it would be interesting to investigate the negotiation of the Chinese Mushims or
Muslim Chinese who live in the ares where the dominant culture is Javanese, such those living in Jogja
of Sole, or in the ares where lslam is considersd “pure,” and not syneretic, such as in Sumatra, where
Malay culture is dominant. Another idea for further rescarch would be toking age, render, sducation,
and econsmy factor into consideration in conducting the research.
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